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“Being a Neighbour: Synchronize My Heart” (Luke 10:25-37) 
A Sermon for the 8th Sunday after Pentecost 

14 July 2013 
St. Aidan Anglican Church, Moose Jaw 

 
The best-known stories are sometimes the hardest to understand & lean into 

 Like the one in Luke today, which has passed into folklore and succeeded 
in changing the meaning of the word “Samaritan” itself 

 For me, I can’t help thinking about a favourite Veggie Tales episode called 
“Flibber-o-loo” 

 
The first story Jesus tells along the road is a story about a Samaritan – this is highly 
appropriate as Jesus and his companions travel through Samaria on their journey 
from Galilee to Jerusalem 

 But before he tells this story, Luke provides a series of incidents and 
responses that take place along the initial stages of the Samaritan road 

o There are some initial “drop-outs” who take a few steps following 
Jesus and then leave 

o There are also the 72 who are sent out, after detailed instructions, as 
a vanguard to prepare the way for Jesus in the “plentiful harvest” 

o When the 72 eventually return to Jesus the dominant word in their 
reports is “joy” 

o Jesus then gives them further teaching along the way before the 
biblical scholar/lawyer asks his question 

 
Before this first story, then, we are provided with this side-by-side contrast in the 
responses to Jesus, the 3 dropouts and the enthusiastic and obedient 72 

 This provides realistic orientation on what we should expect as we travel 
through our own Samaritan country: disappointing defections, enthusiastic 
co-workers, clearly articulated instructions, “wolves,” inhospitality, 
participation in the work of Jesus, great joy, and disciplined optimism 

 
Now we come to the question of a lawyer (that is, a biblical scholar) who takes on 
Jesus, and for good reason: a fraud Messiah is deadly 

 He is doing his proper work in a respected role in Israel at the time by 
keeping people alert to the possibilities of religious craziness and/or deceit 

 Along with quite a large group of Jewish followers, he is present along the 
journey to “test” Jesus against the authority of Scripture – this is not 
entrapment but a “test for authenticity”  

o This is not the first, nor the last time, Jesus is tested 
o He began his public ministry with rigorous and hostile tests from the 

devil in the wilderness 
o Jesus will also be tested with an agonizing trial near the conclusion 

of his public ministry in the Garden of Gethsemane 
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 The test by the Bible Scholar along the early stage of the Samaritan journey 
is interesting, if not surprising 

o Jesus engages in language that is not sermonic, not didactic, but 
conversational  

 
As a good scholar, he asks for advice from Jesus (“What must I do to inherit 
eternal life?), instead of interrogating Jesus 

 After he honours Jesus with a question, Jesus honours him back with a 
question of his own (What is written in the Law? How do you read it?), and 
a relational conversation begins 

 This reminds me of an interview with Elie Wiesel, the Jewish novelist and 
writer on spirituality 

 The interviewer commented, “I have noticed that you Jews often answer 
questions by asking another question. Why do you do that?” To which 
Wiesel replied, “Why not?” 

 Instead of a debate about apologetics or biblical interpretation, a dialog 
opens up with personal interaction 

 And very quickly, the tester becomes the one being tested 
 
Unfortunately, instead of the vulnerability of relationship with God and others 
(“Love God” and “Love your neighbour”), the scholar, like us, tries to go back on 
the offensive and seeks the control of “self-justification” – looking right without 
being righteous 

 But Jesus quickly uncovers this “justifying” power play through the telling 
of the Good Samaritan story 

 The significance of the setting of Jesus travelling through hostile Samaria 
with a large crowd of Jewish followers is clarified by a few observations: 

o First, Jesus tells his story to a man whom his Jewish listeners would 
have thought of as a good Jew 

o Second, the story features a man who in the Jewish worldview would 
be stereotyped as a bad Samaritan (e.g., who are the bad guys in the 
latest thriller movies? Russians? Albanians? Serbians?) 

o Third, the story is set not on the Samaritan road on which they are 
walking but many miles south on the Jericho road out of Jerusalem, 
a road in Jewish territory 

o A good Jewish scholar, a good Jewish road, and a “bad” Samaritan 
 
Jesus creates a story with a man (of unnamed ethnic identity but we assume he is a 
Jew) walking from Jerusalem to Jericho 

 It is a long walk of 17 miles descending about 3,300 feet through wilderness 
badlands to the fertile Jordanian plain 

 The road twists and turns through canyons and arroyos pockmarked with 
caves 

 This is a road famous for harbouring bandits 
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 Robbery is common; murder is not infrequent 
 So when the man is attacked, that is not the surprising element in the story 
 The surprising element is who is a “neighbour” to the injured man 

o The one who offers grace is a person who is an enemy 
 
What if you were shockingly saved by the grace of someone who owed you nothing 
but rejection? 

 Only if that had happened to you would you get up and start to look at 
everyone else differently 

 Only then could you become a radical lover, only then could you become a 
radical neighbour, only then would you look at those who in the past you 
would have despised and said “But I am no different; I was saved by 
someone who didn’t owe me; I was saved by an enemy; I was saved by 
radical grace” 

 Only if we read the story this way will we find the motivation and the power 
to live as a neighbour and not simply feel “guilty” when we hear this 
common story of the “Good Samaritan” 

 
When the scholar asked for a definition of the word “neighbour” – a conversation 
and debate that could have lasted for hours – instead of a providing a theological 
definition, Jesus creates a neighbour, a neighbour saved by radical grace & love 

 Jesus moved from ideas to relationship 
 Jesus puts a stop to the god-talk by his story and sends the scholar (and us) 

away to be neighbours 
 
The story was birthed by a question “who is my neighbour” and by the end Jesus 
changes the question to “who was neighbour to you?” – the answer of course is 
“the one who shows mercy” 

 Jesus isn’t giving us a rule, that wouldn’t change our hearts 
 We need a dynamic – and where do we get that dynamic? 
 Everyone who embraces the Gospel receives a new dynamic 
 The Gospel says we are all self-justifiers and that beats us up 
 Whatever we set our heart on we are controlled/justified by that (whether it 

is wealth, you will be ruled by that; if you set your heart on human approval, 
you will be controlled by that; if you set your heart on family, you will be 
controlled by family) 

 Whatever we try to justify ourselves by apart from God, we will be 
controlled by that master – it will enslave, beat you up, fill you with fears 
and eventually you will be left at the side of the road bleeding and dying 

 But the Gospel says that Jesus came into the world and came onto our road 
and even though he owes us nothing but rejection, when he comes across 
us on the road he has “compassion” (v. 33, “pity” in NRSV) 

 To stop on the side of the road would be a risk of his own life to put us up 
in his saddle – God made Jesus sin for us, Jesus risks for us 
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 Jesus is our Good Samaritan; he is our radical neighbour and that changes 
us forever 

 
In this parable, Jesus Christ demands the love that cannot be demanded, he 
requires the love that cannot be required 

 Radical gospel neighbouring can only occur as a response to free grace and 
not as a requirement 

 Only then, can we live this kind of love instead of just talking about it 
 Only then, can believed faith become lived love 

 
So how do we do this? 

 We have to “re-neighbour” ourselves – all three of the people “saw” him  
o The Priest and the Levite saw him and moved over, but the 

Samaritan saw him and moved toward him – we have to think about 
someone else’s need and be in contact with them 

 We also have to re-weave the message and the neighbouring 
o Look how Luke 10 does this: When Jesus says I want you to be 

fearless proclaimers of the Gospel some people like this and others 
don’t; when Jesus says I want you to be fearless neighbours for the 
poor, some people like this and some don’t 

o These two concerns – for the body and the soul – have always been 
held together when Christianity has been thriving the most (e.g., 
Emperor Julian’s letter who wrote about how charity from Christians 
to both their own poor and to those who were not Christian 
advanced their cause tremendously in the Empire) – the Christians 
should be promiscuous about taking care of whoever is poor 

 
What is at stake in this parable, then as now, is whether we will understand the 
wide-reaching grace and love of God – that is, can we see a hated Samaritan as our 
neighbour (if not, we might be left for dead on the road ourselves) – and allow it to 
call and challenge us to extend that love and grace to the world 
 
As I think about this in the context of our parish, a number of questions come to 
mind: 

 What kind of neighbour are we given our location in Moose Jaw? 
 How will we use our refurbished space as good neighbours? 
 More personally, what kind of neighbour am I? Can I talk a good sermon 

about love and also live a good life of love? 
 
On a personal level this love can be expressed by simple acts of kindness and 
gratitude as a response to God’s grace in your life 

 Have you opened your home lately to a newcomer to St. Aidan? 
 Have you met with someone you have known for a long-time to really ask 

them how they are doing? 
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 Does the widow in your neighbourhood need her grass cut? 
 Does a recently bereaved person you know need a fun night out playing 

cards, bowling, walking in the park, or eating a ice cream cone? 
 Have you finally realized that you need to say “I’m sorry” to the person with 

whom you’ve held a grudge against for a long time? 
 Have you thanked the Altar Guild lately? 
 Do you have time to help out at our neighbours at Riverside Mission? 
 Have you expressed gratitude to folk like John Langford who have donated 

endless hours to keeping our building in such good order? 
 Have you let Ellen know that you appreciate her for all her work with our 

children and with our music?  
 Have you pulled aside a Warden or Vestry Member to thank them for their 

servant leadership? 
 When was the last time you looked Arleen in the eye and said, you are 

wonderful! Thank you for so ably modelling what diaconal ministry should 
look like in our parish. 

 
This week I read an interesting article from the BBC about Choirs: 
 
Apparently, choir singers not only harmonise their voices, they also synchronise 
their heartbeats, a study suggests 

 Researchers in Sweden monitored the heart rates of singers as they 
performed a variety of choral works 

 They found that as the members sang in unison, their pulses began to speed 
up and slow down at the same rate 

 The scientists believe the synchrony occurs because the singers coordinate 
their breathing: “The pulse goes down when you exhale and when you 
inhale it goes up. So when you are singing, you are singing on the air when 
you are exhaling so the heart rate would go down. And between the phrases 
you have to inhale and the pulse will go up.” 

 
In this sense, as we breathe the same Holy Spirit who filled Jesus and empowered 
him to fulfil a life of love, our hearts are synchronised with God as we love him and 
love our neighbour 

 In tune with God through the power of the Spirit, we move from talking 
about love to living love 

 We move from the idea of a neighbour to being a neighbour 
 Our hearts were made by and for God and they are restless until they find 

their rest and rhythm in Him 
o If we follow him, our heart will beat with him, we will walk with him 
o We will meet the needs of others – we will do Gospel neighbouring – 

whether they believe in what we believe or not 
o We will be a neighbour, because we have been radically neighboured 

by One who radically neighboured us 


